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THE CATHOLIC LAYMAN. 



[June 19, 1856. 



ran the risk of heresy, by opposing a prevalent doctrine in 
.Us Church. .. 

At any rate, what we are concerned with is not the pri- 
vate opinion of one of onr correspondents, bat the preva- 
lent doctrine in the Roman Catholic Church, and it still 
remains true that while thatChnrch makes men's salvation 
absolutely dependent on the validity of the sacraments 
which they receive, her doctrine of intention makes it 
absolutely impossible for any individual to know whether 
he has ever received a true Bacrament or not. As for the 
retort, that there is equal uncertainty as to the sacraments 
of the Church of England, we have fully answered it in our 
April number. 

Our correspondent reminds us, in conclnsion, that onr 
time is only wasted in discussing individnal dogmas. And 
it is very true that if the infallibility of the Church could 
be once demonstrated, there would be an end of all fur- 
ther discussion. We have "implicit faith in the Re- 
deemer, as having made a perpetual provision for the 
poor and ignorant, as well as the learned, in a visible in- 
stitution, and by miraculous agency;" but when it is 
asserted that the teaching of this visible institution must 
always be free from any mixture of error, we believe this 
to be a rash and precarious inference. And our corres- 
pondent acknowledges that it is net a matter of demon- 
strative certainty. Any question, then, which is proved 
by probable evidence (as distinct from demonstrative) 
must be decided by balancing opposite probabilities. And 
it is quite to the purpose, besides discussing, as we have 
sever shrunk from doing, the direct proofs of the infalli- 
bility of the Church of Rome, to examine whether her de- 
cisions on individual dogmas are in accordance with rea- 
son, with Scripture, and with history.] 
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ON TRANSUBSTANTIATION. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sin, — I have carefully read your answer to my letter on 
the doctrine of the Real Presence of Christ in the 
Eucharist ; but before I notice your objections, you will 
give me leave to say a few words, to which I earnestly 
invite the attention of your readers. I wish it to be dis- 
tinctly understood that I have no sympathy with those, 
if there be any such persons, who believe that discus- 
sion would, in any way, prove injurious to the Roman 
Catholic religion. On the contrary, I firmly believe 
that it would be of incalculable service to it ; because 
almost all the knowledge which Protestants have of 
Catholic principles is derived from Protestant books. I 
have some of those books myself, and, pray what do 
they all say ? Why, they say, beware of Popish books, 
Popish priests, and Popish superstition — Papists are 
idolators, dust-worshippers, &c., &c Thus, not one Pro- 
testant out of a million ever had an opportunity of know- 
ing the genuine Catholic principles. They will not, or do 
not, read our works to see our real doctrines ; but apply to 
polluted sources for information. As the county Wexford 
man said, " The little knowledge which Protestants pos- 
sess of our religion is borrowed entirely from the decla- 
mations of pulpit violence, and misrepresentation of 
interested prejudice."' In general, Catholic principles are 
exhibited in all the dark colourings of malevolence, and 
in all the ludicrous shapes of low ribaldry. In the words 
of the poet — 

" A hideous figure of their foes they draw ; 
Nor lines, nor looks, nor shades, nor colours true, 
And this grotesque design expose to public view — 
And yet the daubing pleases." 
The Catholic Layman, then, if it be honestly and 
fairly conducted, will remedy this state of things, as it will 
bring our genuine doctrines home to those who never knew 
them before— doctrines, sir, which would not be found 
wanting if tested by the touchstone of eternal truth ; 
because each and every one of them bears unmistakeably 
the impress of heaven. Let no calumny find its way into 
the columns of your journal ; insert the letters of your 
Catholic correspondents ; in your imaginary dialogues put 
strong argumen | at the side of the Catholic interlocutor 
(hitherto you have not done this last, though you are able), 
and I, for one, have no fear for the result. On the con- 
trary, if you do these things I believe that the Catholic 
Layman will prove the best periodical, for the reasons 
above stated, that ever appeared in this country in the 
cause of Catholicism ; because, through its medium, thou- 
sands, I am persuaded, who are now wandering in the 
valley of the shadow of death, will be converted. 1 cannot 
conclude these remarks without tendering you my best 
thanks for the space you have, from time to time, given me 
in your journal, and without saying that I admire 
your fairness, as far, at least, as my letters are con- 
cerned, you have published them in full, mot a mot, for 
which I am grateful. Craving pardon for here occupying 
so much of your valuable space, I now turn to the imme- 
diate subject under consideration. 

In the first place, you bring forward Judas ; but I cannot 
conceive for what reason, or how the case of that prince of 
apostates affords any solid argument against the Real 
Presence ; as it is admitted by all that he received the holy 
Eucharist unworthily ; and St. Paul tells us that " he that 
eateth and drinkeih unworthily, eateth and drinketh judg- 
ment to himself, not discerning the body of the Lord.'' 
1 Cor., xi. 29. Sorely, wo cannot be required to discern .„„ „„.„„ „„,„ 
the body of Christ where it is not. Judas, then, actually j he had said 



means follows that he was to have everlasting life by so 
doing, because it is only to the worthy receiver that the 
promises in the 6th chapter of St. John are made. There- 
fore, the everlasting death of Judas cannot be considered 
as excluding the Real Presence of Christ from the sacra- 
ment of the Eucharist. 

Next, you tell me that our Lord used forms of expres- 
sions " precisely similar'' to that of "This is my body," 
without transubstantiation. Now, if you could substantiate 
that assertion — if you could clearly and unequivocally 
prove that the phrases— The rock was Christ ; I am the 
door ; this chalice is the New Testament in my blood, 
&c., &c., were precisely similar in their nature, as you 
assert, to the words of the institution of the Eucharist, 
the dispute were at an end ; but I fearlessly defy you to 
do so. You are caught there without any hopes of 
escaping ; for any man of common sense, any gramma- 
tical tyro, can see that tbey not only are not precisely 
similar, but that they are altogether different. So that it 
is exceedingly ridiculous to compare or liken them. If 
the forms of expression were thus— I am "a" door ; " I 
am "a" vine; this chalice is " a" Testament, &c., &c. — 
employing the indefinite, instead of the definite article — 
I own you would have some reason for saying they were 
similar ; and that if one thing were transubstantiated the 
others would be also. The, the definite article, how- 
ever, being employed in all those expressions, clearly and 
unmistakeably shows that they ore figurative, and bear no 
manner of resemblance to "This is my body," which is a 
plain form, containing no figure of speech. For instance, 
Christ is not " a" door, but " the" door ; that is to say, all 
must enter heaven through or by Him. There is not, Mr. 
Editor, a figurative form of expression from beginning to 
end of the sacred volume) ike that of " This is my body," 
"This is my blood." 

You refer next to St Augustine, and endeavour to drag 
him over to your side — to your real but figurative presence; 
but how could he teach the Protestant doctrine on 
this point, when I find the following in the genuine works 
of that great luminary of the Church, viz. : — "How David 
could be carried in his own hands we find not, but in 
Christ we do, for he was carried in his own hands ; when, 
giving his body, He said, • This is my body,' for then he 
carried that body in his own hands." — Ser. 83, Ps. And 
again — " Christ commending the Sacrament of the faith- 
ful to us, said — ' Except you eat, Ac., you cannot have 
life in you.' So the life saith of life : and to him that 
thinketh the life to be a liar, this meat shall be death and 
not life to him." — Ser. 2. de Yer. A., o. 1. 

As this letter is intended for the June number of the 
Catholic Layman, I must necessarily conclude. 
Your humble servant, 

William Roubke. 
Passage, 1st June, 1856. 

[If our readers will take the trouble of referring to the 
former letter of our respected correspondent, they will 
see that he adduced our Lord's words in John vi., 52, 
56 — " The bread that I will give is my flesh, <fec. ;'' 
" My flesh is meat indeed, and my blood is drink indeed," 
in proof that there was a real, corporeal presence 
of Christ's body and blood in the Eucharist. We 
replied, that if the flesh and blood here spoken of 
meant our Lord's actual literal flesh and blood, received 
in the Lord's Supper, then Judas ought to have been 
saved ; for our Lord had said — " If any man eat of this 
bread, he shall live for ever." Mr. Rourke now replies, that 
" it is only to the worthy receiver that the promises in 
the 6th chapter of St. John are made." This statement, 
though true, does not save his argument. We beg to 
remind our correspondent that he is arguing for the 
itiict, literal, verbal truth of the passages which he quoted. 
We availed ourselves of the common logical argument, 
ex absurdo, to prove to him that if this principle of in- 
terpretation were adopted.it would lead to a plain con- 
tradiction. Mr. Rourke now tries to avoid the difficulty 
by assuming that, besides the actual literal eating and 
drinking of Christ's flesh and blood, the receiver must be 
worthy, i.e.— must have faith. In other words, Mr. 
Rourke gives up the literal principle of interpretation, and 
unconsciously adopts the doctrine of the Church of 
England, that " the means whereby the body of Christ 
is received and eaten in the supper {i.e., that body of 
Christ, theeatiog of which, according to His own promise, 
confers spiritual life) is faith." In this conclusion, we, 
of course, agree with him ; but we need scarcely remind 
him, that this is not the doctrine of the Church of Rome, 
which holds that tho bodj of Christ is received alike 
by those who have not faith and those who have. 

Our correspondent expresses such admiration of St. 
Augustine, whom he justly styles " that great luminary 
of the Church," that we are tempted to quote his 
interpretation of our Lord's words in John vi., which 
will perhaps prove more convincing to Mr. Rourke 
than any exposition of ours. The Jews, it will be re- 
membered, strove among themselves, saying, "How 
can this man give us his flesh to eat?" (John vi. 53.) 
St. Augustine comments on our Lord's reply to this 
objection, as follows: — 

"Christ instructed them, and said unto them; * It is 

the spirit that quickenetb ; the flesh proflteth nothing ; 

the words which I speak uuto you are spirit and life.' As if 

1 Understand spiritually what I have 



which you see ; and you are not about to drink this iden- 
tical blood, which they who crucify me will pour out I 
have commended unto you a certain sacrament, whieb, if 
spiritually understood, will vivify you ; though it must 
be celebrated visibly, it must be understood invisibly.' 4 
No one who reads these words can imagine for a moment 
that St. Augustine held the doctrine of transubstantia- 
tion. 

We have but little space to reply to Mr. Rourke's 
remaining objections. He says, " If you could clearly 
and unequivocally prove that the phrases, the rock was 
Christ ; I am the door ; this chalice is the New Testa- 
ment in my blood, were precisely similar in their nature 
to the words of the institution of the Eucharist, the dis- 
pute were at an end." Surely, Mr. Rourke must see that 
this admission is fatal to his argument. He can hardly 
deny that the last of the three passages just cited, "This 
chalice is the New Testament in my blood,' is "precisely 
similar to the words of the institution of the Eucharist," 
for this plain reason, that they are the very words of in- 
stitution itself. The Eucharist, we need scarcely remind 
our readers, was instituted under a double form — that of 
bread and wine. The words of institution of the former 
were, "This is my body;" and of the latter, "This chalice 
is the New Testament in my blood." We argued that a 
similar principle of interpretation must be applied to 
these two phrases; and, that as nobody can believe that a 
chalice, or cup, can be literally and physically a testa- 
ment, so, in like manner, we cannot be called on to be- 
lieve that the bread can be literally and physically Christ's 
body. Our argument turned on the meaning to be as- 
signed to the verb " is'' (ton) ; and the distinction whieb. 
Mr. Rourke endeavours to set up between the definite and 
indefinite article is plainly beside the question. There 
is no difference, that we can see, between the phrase*, 
" This chalice is a Testament," and, " This chalice is the 
New Testament," except this, that in the former, the 
chalice, or cup, is said to represent a testament in gene- 
ral, and in the latter it is said to represent or symbolise 
the particular testament which was then instituted. In 
both cases alike, it is evident to common sense, that an 
actual physical identity of the two things compared is out 
of the question ; and, if so, the same principle is appli- 
cable to the words, " This is my body." 

With regard to Mr. Rourke's quotations from St Augus- 
tine, we might safely leave them to be refuted by the pas- 
sage which we have cited above ; but for the satisfaction 
of our respected correspondent, who has evidently a 
great respect for the opiqion of that eminent Father, we 
will add one extract more. St Augustine, in his treatise 
against Adimautus, writes as follows : " The Lord did not 
hesitate to say, 'This is my body,' when he gave the 
sign of his body." (Nonenim Dominus dubitavit dieere, 
Hoc est corpus meum, cum sionum darec corporis sui.— 
St. Aug., Tom. viii., col. 131). It was, therefore, '• «** 
sign" of his body that our Lord carried in his own hands, 
according to St. Augustine— a conclusion, we beg to add, 
in entire accordance with reason and common sense, and 
to which we hope Mr. Rourke will subscribe. 

We beg to thank our respected correspondent for the 
flattering terms in which he has noticed our labours, in 
the earlier part of his letter. The fact that our columns 
are freely thrown open to all Roman Catholio correspon- 
dents is the best proof which we can offer, that we do 
not wish to keep back from the knowledge of jur readers 
the strongest arguments that can be brought forward on 
the side of the Church of Rome. We can assure Mr. 
Rourke that since the commencement of our journal, onr 
object has been to adopt the honest, consistent, impartial 
course which he describes. We gladly accept his ac- 
knowledgment, that we have dealt fairly with all the 
communications with which he has favoured us, and 
our earnest desire is, that (in the words of our corres- 
pondent) our labours may tend to promote the cause of 
true Catholicism in Ireland.] 



WAS ST. PETER AGAINST BIBLE READING? 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Ma. Editor, there is no use in talking, but the Bibles 
are spreading in spite of the priests; and the queerest 
thing of all is, the more the boys are warned against 
them, the more eager they're for them. Myself often 
thinks they're like the pigs down in our parts ; you must 
pull them east if you want them to go west. But, anyhow, 
we had a great sermon last Sunday from father John on 
the head of it. '■ Boys," says be, "I hear that some of 
ye are setting yourselves up for reading the Bible, jand 
that ye think yourselves able to understand it; but," 
says he, " I'll soon take the conceit out of ye, and I'll 
show ye that 'twould take wiser men than ye to under- 
stand that book. I'll leave it to the book itself," says he ; 
li and 'twill tell you that the likes of you couldn't by any 
means comprehend it." So, with that he opened the 
Douay Bible, " and," says he, " St. Peter says that the 
Bible contains 'certain things hard to be understood, 
which the unlearned and unstable wrest, as they do also 
the other Scriptures, to their own destruction.' * Now, 

• Spiritunllter Iotelligite quod loculai mm. Nan hoc corpuf, q**s 
vldeilt, muilucMurl eMt ; M blbltarl Ilium unrainim que* 
fusori turn qui uMcruclifrat. S. Aug. open. Ed. Ben. torn, iv., 
Col. 10S6. 

• S Peter, IU. M. 



